CONSTANTINE PAPOULIDIS

THE BAPTISM OF THE RUSSIANS IN THE IVIRON CODICES
1317 AND 1319 OF THE 18TH CENTURY

The baptism of the Russians has somewhat occupied, and occupies, the
attention of historians, theologists and philologists who study Byzantine,
Russian and Balkan matters. The text of two 18th century codices belonging
to Mount Athos, which we think the researcher into such subjects would find
it worthwhile taking the trouble to see, is presented in this paper.

The first manuscript headed: «Ilepi 100 moTe xai ndg &ypiotiavnoav
ol Pdoow (= “Concerning when and how the Russians were baptised”) belongs
to Iviron Monastery codex 1317 ff. 270-271 (Lambros 5437), has been de-
scribed by Spyr. P. Lambros!, and belongs to the 18th century. Beginning:
«ITepi 100 mote wai ndg Expiotiavnoav ol Pdoow (= “Concenrning when
and how the Russians were baptised...”). Ending: «...00¢ 6 Kedpivdg dvopd-
Ler ‘Pdoovgy (= “Cedrenus calls them Russians™).

The second manuscript headed: «Ilepi ToB mo1e kai ndg ExproTiavnoay
ol Pdocow (= “Concerning when and how the Russians were baptised”) also
belongs to a codex of the Monastery of Iviron—1319 (ff. 165-166) (Lambros
5439), has been described by Spyr. P. Lambros?, too, and again belongs to
the 18th century. Beginning: «Ilepi tod mote kai ndg &yprotiavnoay ol P@®-
cow (= “Concerning when and how the Russians were baptised”) Ending: «{A-
Aot 82 Aéyovsiv adtovg ‘PoEwhdvougy (“...others call them Roxalanoi™).

What has to be observed by the researcher is that in spite of all their
insignificant variations these two 18th century manuscripts contain as a cen-
tral theme the miracle of the saving of the Gospel from the fire, known to
specialists as the basic part of the narrative of the Russians’ baptism in Vla-
dimir’s time, in the books written by Constantine Porphyrogenitus3, Cedre-
nus?, Zonaras®, Michaelis Glycas® and, later in Western Europe, Anselmus

1. Spyr. P. Lambros, Caralogue of the Greek Masnuscriprs on Mount Athos, 11, Cambridge
1900, pp. 263-265.

2. Ibid., pp. 265-268.

3. “Historia de vita et rebus gestis Basilii inclyti imperatoris...” in Theophanes continua-
tus, Bonnae 1839, 97, pp. 342-344.

4, Georgios Cedrenus, 11, Bonnae 1839, pp. 242-243.

5. Ioannis Zonarae, Epitomae Historiarum Libri XVIII, 111, Bonnae 1897, VII, 10,
26-35, pp. 435-436.

6. Michaelis Glycae, Annales, Bonnae 1836, p. 553.
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Bandouri(us)’.

The narattive about the baptism of the Russians was very late in becoming
known, as much by the Greeks as by the Russians. The Byzantine texts could
have been more numerous and richer in this subject. This narrative was pre-
sented, after the above mentioned Byzantine writers, in Western Europe when
the Benedictine monk, Anselmus Bandouri(us) found the Parisian codex
4432 and published it in 1711 in Paris?, in 1779 in Venice?, and later in the
Bonn editions!®. From the Bonn editions the Russian historians knew and
took the text of the Parisian codex 4432, as well as the observations of An-
selmus Bandouri(us)!!. And whereas the historian N. M. Karamzin citing
the above text of the Parisian codex 4432, ascribes to it great historical im-
portance'?, the other historians, chiefly the ecclesiastical ones as A. A.
Dmitrievskij!® mentions, and especially E. E. Golubinskij, do not attribute
any scientific value to the content of the Parisian codex 443214, A, A. Dmit-
rievskij agrees with N.M. Karamzin and disagrees with E. E. Golubinskij,
A. A. Dmitrievskij wrote about this in 1891. Later, in 1901, E. E. Golubinskij,
in the second edition of his work, referring again to the scientific value of the

7. “De Animadversiones in Constantini Porphyrogeniti, Libros de Thematibus et de
Administrando Imperio”, Constantinus Porphyrogenitus, De Thematibus et de Administrando
Imperio, 111, Bonnae 1840, pp. 358-364,

8. The Greek text of the narrative with a Latin translation was published by Anselmus
Bandouri(us) in “Animadversiones in Constantini Porphyrogeniti, Libros de Thematibus et
de Administrando Imperio”. In the Paris edition of the manuscripts of the Byzantine histor-
ians the “Animadversiones” of Anselmus Bandouri(us) form a special section in Imperium
Orientale, 11 edition, 1711, pp.112-116,

9. The “Animadversiones” of Anselmus Bandouri(us) in the Venice editions in Imperium
Orientale, 11, in 1729, pp. 62-65.

10. In the Bonn editions the “Animadversiones” of Anselmus Bandouri(us) were pub-
lished as a supplement to “De Animadversiones in Constantini Porphyrogeniti, Libros de
Thematibus et de Administrando Imperio”, Constantinus Porphyrogenitus, De Thematibus
et de Administrando Imperio, III, Bonnae 1840, pp. 271-378. (See also reference no. 7).

11. For more see W. Regel, Analecta Byzantino-Russica, Peterburg 1891, pp. XIX-XX.

12. N. M. Karamzin, Istorija rossijskogo Gosudarstvo (= History of the Russian State),
1, Peterburg 1818, p. 170, note no. 447 and p. 212.

13. A. A. Dmitrievskij, “Otzyv o bro§jure I. Sakkeliona, izdannoj na grefeskom jazyke:
“Tofnaja istorija, kakim obrazom kref¢en byl russkij narod,...” (= Critical Review of the
booklet as: “The accurative narrative, about the way in which the Russian people were
baptised...”), Trudy Kievskoj Duhovnoj Akademii, 1891, Vol. 6, p. 336.

14. E. E. Golubinskj, Istorija russkoj Cerkvi (= History of the Russian Church), I,
1, Moskow 1880, p. 116, note no. I and p. 216 and following.

15. “..Ne smotrja na eto nevysokoe mnemie nasih cerkovnyh istorikov o nauénom
interese razsmatrivaemoj povesti...” A. A, Dmitrievskij, op. cit., p. 337,
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content of the Parisian codex 4432, denies the existence of any scientific
merit in this text!® and maintains further that the narrative of the Parisian
codex 4432 was invented by some Greek, and, examining the Greek sources
mentioned in the baptism of the Russians, completes his remarks by saying
that since there existed Greeks capable of inventing such texts as the contents
of the Parisian codex 4432 there is no doubt that there would have been some
other Greek who devised “The life of Vladimir”'’. However, the well-known
Byzantinologist W. Regel does not agree with E. E. Golubinskij and maintains
that the writer of the text of the Parisian codex 4432 must be Russian?®,

In the meanwhile in 1891 researcher I. Sakkelion published from the
Patmos codex 6341° the text: «Auiynoig dxpifific 6nwg EBantichn 10 tdV
Pooav E8vog» (“= The precise story of the baptism of the Russian nation™)?°,
In Petersburg in the same year W. Regel?! published the same text as that I.
Sakkelion had published. Let it be noted that in the second edition of his
work in 1901 E. E. Golubinskij mentions only the edition of W. Regel?2, and
does not appear to be acquainted with the edition of the Greek I. Sakkelion
which came out in 1891 in Athens in the same year as W. Regel’s work. The
justification that the edition of the Greek I. Sakkelion came out in Athens,
far from Moscow, cannot stand up since, as was seen, in the same year, 1891,
A. A. Dmitrievskij made the edition of I. Sakkelion known to the Russian
academic world in his book review?,

The edition of I. Sakkelion has as much as that of W. Regel’s edition of
what is absent from the beginning of the Parisian codex 4432.

Finally, we note that there exists also another pertinent manuscript
at Mount Athos but we shall not be concerned with this since it is a copy of
the text which I. Sakkelion published?.

16. “Skazanie ne iméet soverfeno nikakogo istori¢eskogo znaéenija...” E. E. Golubinskij,
Istorija russkoj Cerkvi (= History of the Russian Church), I, 1, Moscow? 1901, p. 248.

17. E. E. Golubinskij, Ibid., p. 252.

18. W. Regel, op. cit., pp. XXIII-XXIV.

19. 1. Sakkelion, ITavuiaxn BifAwobijxn (= The Patmos Library), Athens 1890, p. 254.

20. Avhynog dxoifnc Srwes éfamntiodn vo tav Pdowy &Bvog: éx maruiaxod yewoypd-
@ov (= The accurate narration of how the Russian nation was baptised, from the Patmos
manuscript), Athens, 1891, pp. 23.

21. W. Regel, op. cit., Introduction, pp. XIX-XXXII and text pp. 44-51.

22. “...na8 russkij uCenyj V.E. Regel’ nasol’v odnoj rukopisi Patmosskago monastyrja...”
E. E. Golubinskij, op. cit., p. 248.

23. A. A. Dmitrievskij, op. cit., pp. 334-340.

24, See codex 669 of Panteleimon Monastery Lambros 6176, op. cit., I, p. 412.: “F.
29t; «Aujynos nepi Tijc Panvicews T@v ‘Pdowvy (= Narrative about the baptism of the
Russians).Copy of Amphilokhios 1890 from codex XAA [of the Patmos Library] I.Sakkelion,
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Let us now look at several probabilities according to which the writing
or copying of the two narratives about the baptism of the Russians, which
are presented here and which belong to the manuscript tradition of Mount
Athos as was mentioned, could have been possible. The two manuscripts
which we are examining derive from the ecclesiastical circles of the 18th
century for whom the Russian Empire became the protective power in the
consciousness of the Greek world, seeing that there was a common religion
and doctrine between them?.

Another observation which could be made refers to the monastery to
which the two manuscripts belong, the Iviron monastery of Mount Athos,
where nothing else but the names: “Georgians”, “Georgia”, “Russia” and
the properties of the monastery in the Russian Empire®, very frequently,
recalled the great power of the north that shared the same religion. Besides,
we know that in the 18th century the connections the monastery of Iviron had
with Russia were greater than those of all the other monasteries of Mount
Athos, even of the monastery of Panteleimon?’. So great were the ties between

IHaruaxy) BifAiofrxn (= Patmos Library)..., p. 254.”. The codex is paper, it is of octavo
size 0,225 0,18 and FF. 91 and is of the 19th century. Copied by the Patmiot, Amphilokhios.
See Spyr. P. Lambros, op. cit., II, p. 571.

25. Basically, a very detailed study of the knowledge the enslaved Greek world had in
the 18th century, and even in the 19th century, of Russian military successes and failures
would not only be very interesting but would be of immense assistance in the study of public
opinion in the Greek world towards the co-religionist Empire of the Czars. For this study the
material published will have to be studied as much as that unpublished, material which is
so abundant in Greece and USSR.

26. Polnoe Sobranie Zakonov, Pervoe sobranie (= Complete Collection of Laws, first
collection), I, No 84 [1652-1653]. A. Natroev, Iverskij monastyr’ na Afone v Turcii na odnom
iz vystupov Halkidonskago (sic) poluostrova (= Iviron Monastery of Athos in Turkey on one
of the promontories of the Halkidikian peninsula), Tiflis 1909, pp. 410411; A.-E. Tachiaos,
T6 Tewgyiavixov Lijtnua (1868-1918). ZvupPodn eic tow iorogiay tijs pwokiis moAizixils &v
‘Ayio "Oget (= The Georgian Question 1868-1918: Contribution to the history of Russian
policy in Mount Athos), Thessaloniki 1962, p. 52 (Institute for Balkan Studies, 54). V.
Langlois, Le Mont Athos et ses monastéres, Paris 1867, p. 75. E. Amand de Mendieta, La
presqu’ile des caloyeres: Le Mont Athos, (Brussels), Desclée de Brouwer (1955), p. 161. L.
Smolitsch, “Le Mont Athos et la Russie”, Le Millénaire du Mont Athos, 963-1963. Etudes
et Mélanges, 1, Chevetogne 1963, p. 287, note 15. P. K. Christou-Th. M. Provatakis, To
" Aywov “Opos (“Istopia-pynuceia-Cwr)) (= Mount Athos (History-Monuments-Life)), Thes-
saloniki 1970, p. 53 (Patriarchal Institute of Patristic Studies). I. P. Mamalakis, T6 ®Ayov
*Ogog (CABwq) bid péoov Tiv aivvwv (=The Holy Mountain (Athos) through the centuries)
Thessaloniki 1971, p. 301 and p. 459 (Publications of the Society for Macedonian Studies-
Macedonian Library, 33).

27. It is well known that the monastery of Panteleimon on Mount Athos was presented
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the monastery of Iviron and the Russian Empire in the 18th century that in the
19th century the Russians wanted to seize the monastery, chiefly, invoking
the ties in the past with the Russian Empires.

In the sphere of religious bonds the further fact must not be ignored
that in the 17th century, ie. a century before the writing of the two manuscripts
we are examing, was written the «Istopia» (= History) of Dionysios of Ivi-
ron??,

on the international stage as “Russian” only in the second half of the 19th century. See A.-
E. Tachiaos, “Controverse entre Grecs et Russes a 1’Athos”, Le Millénaire du Mont Athos,
963-1963, Etudes et Melanges, 11, Chevetogne 1964, p. 177.The well-known article by A.
Solov’iev (“Istorija russkago monaSestva na Afone”, Zapiski Russkago Nauénago Instituta
v Belgrade 7 (1932) 137-156; the same article in French: “Histoire du monastére Russe au
Mont Athos”, Byzantion 8 (1933) 213-238) presents the Russians at Mount Athos from the
11th century. It is true that any objective researcher would never deny the sporadic presence of
Russian monastic elements on Mount Athos in the 11th century. But such a researcher
could never accept that that presence of Russian monastic elements in the 11th century,
or in the 12th century, too, had the same aim as was manifested in Russian foreign ecclesiasti-
cal policy in the 19th century.

28. See chiefly A.-E. Tachiaos, T'6 INewgyiavixoy {jrnua (1868-1918). ZvuBoln sic iy
ioroglay tijc gwouwxijc molirixiic év “Ayiw "Oge: (= The Georgian Question 1868-1918:
Contribution to the history of Russian policy in Mount Athos), Thessaloniki 1962, Institute
for Balkan Studies, 54). By the same author, ‘“’Avéxdota éAAnvikd xai pooixa Eyypaoa
nepi 100 vewpyiavikod {ntipatoc” (=“Unpublished Greek and Russian documents con-
cerning the Georgian question™), ’Enwarnuovixs) *Enetnoic Ocodoyuxiic Lyodijc 17 (1972)
215-274 (The Aristotelian University of Thessaloniki).

29. «Iotopia, fitol Sinynoig wepi g apxiic 1dv Pooocdv: ndbev xatayoviar oi dpyn-
vol abtdv xal nepl tod mote xai ndg EAafov 10 dyiov Bantiopa, xai nepl Tod dyiov -
noatolov *Avépéov, Grov A0e copatikdc eic v Pociav xai éknpute 16 Oelov KxApu-
THa Heta@pacOiv 8¢ xail currexBev év cuvropiq ék tdv ohaPikdv Bipriov tapatrayicTov
Alowaiov apxipavdpitov, tob &k tfic lepdc xai Bacihkiic poviic 1@V “IfApwv tiig Ev Td
ayiovope 6per 100 “ABwvog, dvroc adtod elg thHv mepiponpov kai Paciievovoav peya-
Aormolv MooyoBiav, Ev Eter cotnpio® axtn= 1688» (= History, namely a narrative
of the beginnings of the Russians: from whence their leaders came and concerning when
and how the holy baptism was received, and about the holy missionary Andrew who came
in body to Russia and peached the divine sermon: translated and put together in brief from
the Slavonic books by the most humble Archimandrite Dionysies, of the holy and royal
monastery of Iviron of the holy mountain of Athos, residing, in the famous and reigning
metropolis of Moscow, in the year of the Saviour, 1688”). For the codexes in which of the
Ivironite Dionysios exists see V. N. BeneSevié, Catalogus codicum manuscriptorum graecorum
qui in monasterio Sanctae Catharinae in Monte Sina asseruantur, 1, Petersburg, 1911, p. 488.
Spyr. P. Lambros, op. cit., 11, p. 46, A. Papadopoulos-Kerameus, fegocodvuerixn) BifAiob1xn
(= Library of Jerusalem), IV, Petersburg 1899, p. 37 and 306. M. I. Gedeon, “40wg, *A-
vauvijoes-” Eyygapa-Znueidoec (= Athos, Recollections-Documents-Notes), Constanti-
nople 1885, pp. 214-215. Ch. G. Patrinellis, «Alovicio¢ "IBnpitnc-perappaoctic tijg «Xpo-
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The historical events of the 18th century form another element: basi-
cally the historical events concerning the connections of the Greeks and
Russians in the Balkans in the 18th century and bounded by the Treaties of
Karlovits (Karlovci) (1699) and Jassy (1792). The descent of the Russians
to the Black Sea, which was a matter of vital importance for the Russians,
was connected with the hopes and destiny of Hellenism. Of course, as a con-
temporary Greek historian mentions, Peter the Great was not only interested
in descending to the Black Sea and the Aegean Sea because he was moved
by historical recollections of the past but also on account of his economic
needs3®. The splendour of Peter the Great reached its apogee in the eyes of
all the Orthodox world when he defeated Charles XII of Sweden in the battle
of Poltava in 1709. The first disappointment, and also that of the Balkan
peoples subject to the Turkish yoke, came in the Russo-Turkish war of 1711
when Russia was defeated by the Turks at Stanislasti and lost the outlet from
the Russian Empire to the Black Sea. However, in the meanwhile, in spite
of the fact that Peter the Great turned tywards the Baltic Sea3!, the Greeks
did not lose hope that one day they would be liberated by the Russians3?.
Later, the Orloffs gave the Greeks the same disappointment as did the Euro-
pean Great Powers®, but, in spite of these things, with the appearance of
Catherine the Great’s® Eastern Policy the Greeks’ faith in the foreign policy
of the Russian Empire was revived and they both believed in and worked in
favour of the Russian ties?. Besides, there is to be observed in the last quarter
of the 18th century the strongest flow of Greeks emmigrating to Southern
Russia®. The treaties between the Russians and the Turks of Kiutsuk-Kainard-

voypagiag 1ol Ae podéov» elg v pocIkiv kai untporoiitng Odyypoprayiac» (= Diony-
sios the Ivironite-translator of “The chronography of Dorotheos” into Russian and bishop
of Hungaro-Wallachia”), *Enetnoic ‘Eraigelag Bvlavviwiv Zrovdov 32 (1963) 317.

30. Ap. E. Vacalopoulos, «'O Méyag ITétpog xai ol "EAAnveS katd ta TéAn tod 17. xal
tigapyéctod 18. al.» (= “Peter the Great and the Greeks at the end of the 17th century and
the beginning of the 18th”),” Emiatnuovixy;’ Encrnplsc Pidocopuxiic XyoAijs 11 (1971)247-259
(The Aristotelian University of Thessaloniki). By the same author, ‘forogla 7ot Néov “EA-
Amviocuot (= The History of Modern Hellenism), Vol. 4, Thessaloniki 1973, p. 69.

31. P. Kovalesky, Manuel d’Histoire Russe, Paris, Payot, 1948, p. 191.

32. For more see Ap. E. Vacalopoulos, “loropéa to6 Néov *EAAyviouot, Vol. 4, pp. 73-75,

33. For more see C. Papoulidis, “Le patriarche Oecumenique Sérapheim II et les Russes”
Balkan Studies 17 (1976) 59-66.

34. For more see V. O. Kljuéevskij, “Imperatrica Ekaterina II 1729-1796” (= Empress
Catherine, II (1729-1796)), V. O. Kljudevskij, Socinenija v Vos’mi tomah, tom 5 (= Work
of V. O. Klju€evskij in 8 volumes, Vol. 5), Moscow 1958, pp. 309-371.

35. See C. Papoulidis, op. cit.

36. Ap. E. Vacalopoulos, «'O ‘EAAnvicudc tfic Stacnopidc» (= The Hellenism of the
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Ji 1774 and of Constantinople 1788 also encouraged the hopes of the Greeks
that they would be helped to be liberated by the “blond race”. Unfortunately,
the 18th century closes with the treaty of Jassy (1792) between the Russians
and the Turks whereby in some way the Russian foreign policy and strategy
repeated the abandonment of dependents to the Sublime Porte as also hap-
pened under the Orloffs in 1770%.

In the context of the sequence of the events in the 18th century: when in
Russia had started the revival of the idea of the formation of the Byzantine
Empire by the Russians®, the naming of Catherine’s grandson Constantine,
and the presence of the Russophile Patriarch Serapheim I?® in the religious
circles of the Ecumenical Patriarchate in Constantinople as well as in Mount
Athos, is presented by the above manuscripts the event reminding of the
baptism of the Russians by the Greeks. Thus arose the hope that the Russians
might liberate the Greeks from the Ottoman rule, since they owed much to
them, even their baptism?® and their initiation into Christianity.

Diaspora), ‘Ioropla roi *EAMAnwixov ¥ Efvovg, Vol. 11, Athens, (Ekdotiki Athinon) (1975), pp.
237-238, and G. L. Ars, “GreCeskaja emigracija v Rossiju v konce XVIII-natale XIX v.”
(= The Greek emigration to Eussia from the end of the 18th century to the beginning of

the 19th century), Sovetskaja Etnograﬁ:ia, 1969, Vol. 3, pp. 85-95.

37. For more see Ap. E. Vacalopoulos, “foropla too Néov ‘EAAnpviouod, Vol. 4,p. 578
and following, and Ap. E. Vacalopoulos-Stef. 1. Papadopoulos, «'H otpoof) 1®v ‘EAAf-
vav tpdg 1o0¢ Phoove» (= The turning of the Greeks towards Russia™), “Iorogia roi
*EMapixot ¥ Ebvovg, vol. 11, pp. 51-97. I -

38. V. O. Kljucevskij, op. cit., p. 341.

39. See C. Papoulidis, op. cit.

40. See the exhaustive analysis of the baptism of the Russians in the years of Vladimir
together with the political desagreements in Byzantine-Russian relations, in A. Popper’s
study, “The Political Background to the Baptism of Rus’: Byzantine-Russian Relations
between 986-89”, Dumbarton Oaks Papers 30 (1976) 195-244.
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We publish below the critical edition of the two manuscripts from co-
dexes 1317 and 1319 of Iviron Monastery of Mount Athos. We warmly
thank the Fathers of Iviron Monastery and Mr Gregory Stathis for the pho-
tographing of the texts.

Sigla

A: Codex lviriensis 1317, saec. XVIII, ff. 270-271.
B: Codex lviriensis 1319, saec. XVIII, ff. 165-166.

Ilepi 100 mote kai ndg &xpiotidvnoav ol Pdootl.

Eig tovg ypovovg tfic Paciieiag Baotheiov 100 Maxedovog, Eotelthav

ol XépPor, oi xai Xpowpdarar kalodpevor, drokpioapiovs, iva kai adroi
dnAadn edpickwvrtal dmoteTayuévol 1@ Pacihel, kabodg kai oi BodAya-

5 pot kai &xproniavicav xai xatetpondbnoav, kai ‘EPpaior moldoi é-
xprotiavicay, 1d §' xai " E1er 1ob Baciheiov dud 1a ddpa dnep adroig
¢xelpioato, xai tapekivel adtovg eig triv ebotPelav. "AALG kai ol Pdcol
gyprotniavicav, kabag ictopel 6 Iloppupoyevvntog, ST petd 10 QLAL®-
Ofivar adtolg petd 100 Baotiheiov kxai cvppevijoa, dreotdln xai ép-

10 yerwiockonog anod tob Iatpiapyov "Iyvatiov, iva katnynoy xai di18aEn
adtolg €ig THV yplotiavikiv miotnv Katd 10 obvnbeg xai Aotndv 6 é-
nickonog &didacxev abtovg ta 1ol Beiov Evayyehiov xai év toilg dAAorg
dinynoato avtoig xai 10 Badpe tdv TPLdV taidwv TV un Kaévrev, di-
Aa pewvdviov dowvdv xai apfrepdv Evlov év tif ohoyi Tfig xapivov.

15 Téte 6 tondpyng Expake tov &nioxomov Eunpocdev tdV dpyodviov xai
ginev av1®, &av pf mownong xai adtog Badpd T &€ v Aéyels, kai din-
yeitar 160 Edayyéhov oov, el naviedd ob motebouév sot. “Yréoye-

10 O dpyrLepevg, Bappdv eig td dyevdii Aoyia 100 Zotiipog, Tod eindvrog

0 motebdov eig EuE, ta Epya 4 &y®d moud k §keivog mowoel kai peifova

20 ToUTV mowoelr—xkal yap N okiwa 1ol ITétpov €0epdimeve katd 7Tag
IMpakeg tdv "Amoctohwv—oO0ev & Adyovotivog cupmepaiver kai i

] oxid 10b I1étpouv v Tocobtov iapatiki, Ti nowfoel 1) eikdv, 16 Aci-
yavov kai 1 dAvoig adtod; Aednoovot Siapdpolg yYADooalg, kal fipEavto
Aaheiv Etéparg Yhoooag kabag 1O mvedua £8i8ov adtoig dmo@Oiy-

25 vyecOumr—xafag 6 Oecopdviop Baoilewog émoince 81k tfig mpooevyfig
abdtol, kai &01ddx0n O Zipog "Eppaip v EAAnvikiv Sidhextov, Yivo-

2 Maxedavoc B} 6-7 td {’ xai n’ ree vod Pacideiov Sid Ta dpa dreg adroic éxeiploaro,
xai nagexiver avrovg eic oy evoéfeiav om. A || 8 éxypioridvnoay A || 8-9 T @idiwbijvar B|
10 nddlp B || 14 pnpdvrwv B|| 16 elnev adroic B| 16-17 Sipyfjras A || 21 xai om. A.
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INTERPRETATION

When and how the Russians became Christians

In the years of the reign of the king Basil the Macedonian the Serbians,
also called Croatians, sent envoys seeking to place themselves under the auth-
ority of the king, as were the Bulgarians, and became Christians and sub-
jects, as also many Jews became Christians, in the years 7 and 8 of the king’s
reign after the latter had exhorted to them piety and given them many gifts.
As Porphyrogenitus narrates, the Russians became Christians, namely, after
their reconciliation and their agreement with king Basil, [then] an archbishop
was sent by Patriarch Ignatios in order to catechise them and to instruct them
in the Christian faith according to custom. The bishop, then, was teaching
them the [lessons] of the Holy Gospel and amongst others related to them
the miracle of the “Three Children” who did not burn but remained unharmed
amidst the furnace blaze. Then, however, the governor of the place they were
in, called the bishop before the elders and told him: “If you also cannot
perform a miracle like the ones you have related, and your Gospel describes,
we shall not believe”. The bishop then [based] his promise on certain words
of the Saviour who said: “Whoever believes in me, the acts I perform he will
also perform, but he will be able to perform them in an even greater fashion™.
The shadow of [the Apostle] Peter healed, according to the Acts of the Apost-
les.—From this [holy] Augustine conjectures that of the shadow of Peter
was so curative how much so would his ikon, his relics and his chain be.
According to the words of Saint Basil the Apostles would speak other lan-
guages and indeed they began to speak other languages in conformity with
the inspiration they received from the Holy Ghost.—Just Saint Basil as did,
and Ephraim the Syrian was taught the Greek language and became God
inspired.—Then the Russians altogether demanded that [the bishop] threw
his Gospel into the fire and if it did not burn they would believe, but of it
burned they would burn the bishop himself. Then the bishop raised his hands
towards the sky and said: Show us your magnificence Lord Jesus Christ
Our God and sanctify your name in order that this Nation be restored [to
you]. And he threw the Gospel into the frire and, what a miracle, it remained
whole, untouched and without any damage until the fire was extinguished.
As soon as all the Russians saw the miracle they were astonished and immedi-
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ately sought the holy baptism. The same story is related by Zonaras who calls
them Rossikoi. Cedrenus calls them Rossoi and Nikiphoros Roustinoi. Others

call them Roxolanoi.-
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