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Translation from the “first language”:

the censored folktales of Edessa in 21st century Greece

Prof. Alexandra loannidou
University of Macedonia, Thessaloniki, Greece

Summary

The text refers to a contemporary, questionable edition of folk tales from Edessa. After a brief historical review of
similar publications as well as the persecution of the speakers of the Macedonian language in Greece, the silencing
of the original language of the fairy tales is recorded and through this the adverse (self)censorship of the publishers
some years after the Prespa Agreement.

Keywords: folktales, Macedonian language in Greece, Nikolaos Politis, magazine “Laografia”, Edessa/Voden

MeTtdpouoy amo ™y “nenTy YAwoow’:
To Aoyoxgrpéva mopapdbx g 'Edsooag oty EAMAdda Tov 21 arwver
Adegavoa Iwavvidon, Kabnyntow

[Movenotuio Maxedoviag, Oeooarovinr

IMegiMdn

To uelpevo avaupepetal oe (o GLYYEOVY], ATLYY Exdoo Aainwv tapauvbiov and v 'BEdeoon. Metd and pla obvtour
LOTOQWT] AVAUBQOWUY] O TUEOMOLES EXOOCELS aAAG %ot OTLG SIOEELS TwV OpANT®Y TYC panedoviny|c YAwooug otry EAAGSa
AATOYOUPETAL V] ATOCLOTYGY] TG TEWTOTLTYG YAWOCAS TwV TaEapLOIwY xot uéon amd avthy 1 (xLTO)AoyoxpLola Twv
endoTV Alya yoovia peta and ) Zopguvia twv [Toeonov.

AgEeig-Khetdrd: nopapudOie, Monedovinn yhwooo oty EXAdda, Niodraog [Tokitng, neptodind «Aaoypuypion, Edsoon

The ban on the Macedonian language in Greece is one of the most blatant cases of extreme
repression and violation of human rights in Europe'. It must merely be noted that to the multiple
persecutions and tortures of the Macedonian language speakers (with the most characteristic examples
being the measure of the public, humiliating ingestion of retinoic acid implemented during the Metaxas
dictatorship in the 1930s and the public oaths of villagers to stop using their mother tongue in 1959) an
absolutely false and outrageous official denial of the existence not only of Slavic idioms in Greece, but
of the official Macedonian language itself was added — a denial that for decades was shared by all political

parties in the Greek parliament and which brought the crowds of protesters along in the early 1990s, and

! The excellent book by Tasos Kostopoulos H arayopevuévy yréooa (first edition 2000) -- The forbidden language is very enlightening
on the many successive persecutions of their speakers in Greece mainly from the 1930s onwards.
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later, to the organized protests by extreme nationalist circles and the church. This undoubtfully shameful

"national consensus" was partly triumphantly stopped by the signing of the Prespa Agreement in 2018,
which at last recognized the Macedonian language as the official language of North Macedonia.

The prohibition and silencing of the Macedonian language in Greek Macedonia were accompanied
over time by a series of measures aimed not only at discouraging the speakers and at making them give
up their language, but also at preventing its adoption by children and young people. For the opponents
of the Macedonian language in Greek Macedonia, the recourse to popular tradition that made use of the
language in public events (songs, dances) but also in raising children (fairy tales) was disturbing. Folk
tradition is most of all disturbing because it refers to the emotional world of the speakers, to their
memories and origins, to their family and friendship ties, in other words it touches their feelings, the
connection with the past and their roots. Recently, speaking with a bilingual friend from Aridaia, she
excitedly told me about her precious memories of Macedonian fairy tales from her grandmother's
narrations. Her grandmother's fairy tales, told in the “forbidden language”, constituted an important
inheritance and treasure for her. The grandmother in my friend's case functioned and functions as a
connecting link with the valuable memory of her childhood, sparking nostalgia for lost innocence and
preserving with her fairy tales the love for the forbidden language. An indeed: Grandmothers, addressing
their grandchildren in Macedonian, were a major obstacle in eliminating the use of the language. That is
why one of the most important measures taken by the Greek governments to achieve the elimination of
the language was the removal of small children from the custody of their grandmothers and the
establishment of nurseries and kindergartens with exclusively Greek-speaking teachers who were
transferred specifically for this purpose from southern Greece. The establishment of kindergartens was
planned and started already in 1914, very soon after the expansion of the Greek territory in the region in
1912, it came back in 1959 and during the junta from 1967 onwards. Apocalyptic is an explanatory
statement quoted from a related report (Kostopoulos 2000, 233) from 1959: “With the establishment of
kindergartens, we warrant that the children stay in the kindergarten all day long, if breakfast is also
provided to them. In this way, the infants will be with their families only for the night's sleep, and they
will not have time to hear and converse adequately with their relatives in the foreign language, which will
gradually decrease until it ceases being their mother tongue'. So, we know today that the concern of the
Greek authorities referred to the contact of the children with their exclusively Slavic-speaking
grandparents, since the parents were absent for agricultural works. In this context, the fairy tales told by
the grandparents to the children at home were of great importance for the survival of the spoken

language.

2 «Me v 18puoty Ty ynmonhy 1wy sfucpailetal 1 THEAUOVY] TwV Taidwy eV Tw VNToU® xNTw OAY] T Npépay, ep’ doov Ou
TUEEYMTAL EIG AVTOLG Xl TEOYeLpa. Kat’ avtdy tov 1p0mov ta vijma Ba petafaivwaoty eig to otoyevelag Twv St Tov LTVOY TG
YOXTOG HOVOV, xa Sev Ba eyovat Tov xatEoY var axobeat xat vor cuvStakeyBwaty enapndg e TOLG Otelovg Twv etg ™V £Evny yAwaowy,
N1 oAiyov xat” ohiyov Oa @Oivn puéyplg 6ToL TadeY Var elva INTENY YAWGTO».
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The literature related to the suppression of Macedonian in Greece focuses mainly on music and
songs. Already Kostopoulos in 2000 offers a series of essential information about the attempts to
hellenize the songs, with the translation of their titles, the changes of the lyrics, their banning in
celebrations and gatherings. Regarding dance and song in Eastern Macedonia, Marika Rombou-Levidis'
2016 study Emmpovpeves Cwéc ("Surveyed Lives") proved exceptionally revealing. In this research,
Rombou-Levidi unveils the peculiar silencing of the songs’ language by the speakers themselves and the
translation of their words into Greek with fatal outcomes for the songs’ rhythm and their dancing,.

But how can fairy tales be "suppressed"? The first collections of Slavic fairy tales from the region
of wider Ottoman Macedonia were already attempted in the 19th century. An important collection of
| fairy tales was published by Stefan
Verkovik’ in the second half of the 19th
century, while collectors of tales in the
Macedonian language in general were
Marko Cepenkov, the Miladinov brothers
(Zagreb 1861), Kuzman Sapkarev (Sofia
1891-94). Verkovik's collection of 133
tales was republished in Skopje in 1977
“South Slavic folk tales”. Kiril Penusliski
(1992) mentions the following attempts to
record the Slavic folk tradition in Greek
= Macedonia:

In the two years 1916-1917, the

French philologist André Mazon spent
ten months in Florina, where he collected fairy tales, myths, and anecdotes. He continued this research
with a further stay in the region in 1920. In April 1950, six years after the establishment of the Federal
Republic of Macedonia, the Institute of Folklore was established in Skopje by political exiles from Greece,
in which there is a significant books and articles’ collection related to fairy tales. In 1959, Paskal
Paskalevski's study, Makedonski narodni umotvorbi od Egejska Makedonija, was published. Another excellent
publication on the Slavic folktales of the region of Greek Macedonia is Aleksandra Popvasileva's book,
Macedonian folk songs and tales from the region of Kastoria, published 1996.

Greek scholarly literature on Slavic fairy tales in Greek territory is minimal to non-existent at one
point or another. The trigger for the current presentation is a publication of fairy tales from the region
of Edessa in the year 2021, by the so called "Progressive Association of Edessa Alexander the Great"
(«Dhonpoodog ovihoyog Edecoug ‘Meéyag Arééavdpoc») which belongs to the municipality of Edessa.

The book entitled Fairytales from Edessa and its region is masterfully illustrated by the painter Ioannis Proios
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(Iwavvng ITpwiog) and signed by Kaiti Tzoga-Vetta, who recorded and selected the total of fifty fairy tales
in the collection. At the end of the book, the folklorist Aigli Brouskou, in her afterword, undertakes a
classification of the specific fairy tales based on the international catalog Aarne-Thompson-Uther.

In her work, Aigli Brouskou points out the importance of translation of fairy tales from language
to language as a basic process of spreading the world's folktales. However, this afterword, although
updated bibliographically and with the ambition of a comparative approach, proves misleading and
subcutaneously deeply political in a negative sense. What I mean is that Brouskou chooses to do two
things in this otherwise special edition: (1) not to mention the Slavic origin of the fairy tales and (2) to
explain the necessity for comparison of folktales be referring to a recording of Albanian songs by the
founder of Greek folklore, Nikolaos Politis, in the first issue of the magazine LAOGRAFIA (Folklore)
in 1909.

The example of Albanian songs in the 1909 magazine Fo/k/ore does not take into consideration that
in this same magazine, in its second issue, in 1910, Christos Gougoussis had published a fairy tale, in a
study entitled "Macedonian variants of Naiden's tale" (of the one found) which is listed in three vatiants,
one of which is written in the "South Slavic idiom" of Ostrenie (Kato Dibri). In other words, a publication
of 1910 presents Macedonian text in Latin script and a Greek variant of it in a northern Greek idiom
whereas a publication of 2021 completely silences the original language of the folktales. In 1910
Macedonia was still Ottoman and the Macedonian language an accepted reality. Gougoussis’ article was
published before the Greek state decided to eliminate the language with persecutions, silencing,
kindergartens, oaths, imprisonments, and displacements.

576 Xg. I Tewpoioy, Hagallayai vof magapvdiov rol Ndivrer Xp. I' Povyebey, Hagalleyai ve’ magapvibiov ros Nibverr. 677

A. . male za nichtsio da se michliet, Bi6 v 'Apd of vowovwugaior mof
Nafden si liégoae, si zaspae. Biv elyav yia clwovra vt oul-
(" Oavpems wic wdvo Aifigns). Aovyioroiiv Emoay xi xoupfiBxay

Eden vékit béche éden tsjéek

mnégon zenguin i vo koukiata *

ot fite oubdinje imache. Ovid
tsiko ék béche t6l ou stegnat
chtsjé métallik né dr djiche za
nikogo.

Mou déide rét da odit vo é-
den géljem grad, kako Solon
da rélsime, i za da ne se drdjit
ne étide vo nékoi ban, ni vo
nékogo koudzjabdchia, da mou
médnit da légit, éko stéri ko-
nak vo kolibata ot eden siro-
maf—da rétsime kiko nas.—

Ova koukia imache side ena
édaya Tamou yo kladoe da
spiil na end strana. lsmékia-
roti kégniot ostdnac vo avliata.

Imache tri dui chtsié ro-
dila géna mou déte, i bila ot
tri déna rédena kéga déide
priatel évia zenguin ‘Ovja lié-
gna vo énald straua, i vo drou-
gata saibiete. Sfo nok ne mou
fachtsiache son. Se vértiche od
end strana, se vértiche ot drou-
gota i 866 se michliche za stéka
mou. ‘Ama saibiete chisio né-

“Evav xmodv fizav &vag dv-
Bowxog xokd whovowog xal ¢ td
aaln dnd Gla td xadd elgev. Ad-
wds & dvlownog firav rdoo ogL-
ywds wob peralhim dbv Eddeve
yid xavéva,

Tob fedev fi aewpd (v6 pepev
wim) va smyafvy of Eva peyd-
Xov vémov, oav o Ealovix' va
mobpe, xel yu va pi Eodevrf dév
iiye ob xavéva ydv’, olite ok xa-
vévav wovtluipnaon yud vd xor-
pndi (va todv mhaxds’) pévov
uave novvdx” s ™ xakifa dmod
fvav grovzdv—odv fipds va oD~

Ta onin abrd elge pévov Evav
bvrdv. "Exel v Efalay va xou-
Wi ob ma x6gm. 08 Sovlovs
W rob dlovyou Fuuvav s wiv
b

Elge voels pépis moli yévvmaev
i yovaixa rov wudl (dyber) xai
firav U@y pegdv Ayobva, Grav
fiod gllovg adrdg of mhodolovs.
Adrdg xowiflx ¢ ol pud yovvid
¥ ‘g Ty AN ol vowouvxvpaior
"0’ vy vigea. Biv rodv Fmave
favovs. vpvodor dx’ tob &va
wégovs, yugvovar &’ tob &Mov
xi ofilov ovllovyoliviay yid rob

Apansis  vritata s'tfori i
vliégoe tri géni so béli routi-
chtsia. Bie trite gitatski, chtsio,
déidoe da gdtaet !

(= dpfoms dmexowpsifnoav).
“Etagpva f ndpra dvokr xi
uaiixay toels yovaixig pi dompa
Sodya. "Hrav of vpsis poigs, wob
fiobay va u od puegs.

Timou kéde se mishe chtsié
da go gataet, postirata vélitna
drouguine: «Da go gitaime da
kérdossat 6vogo kéde spiit -
mou. Qubo,» rékoe sfite. Go
gitae 1 si otidoe

Télkou méu déide na zén-
guinot straf chisié nemou fa-
ehtsiache sfénok son. Kéga ris-
dena Géspot, i stdna siromd-
fion ot son, zénguinon mou
rétsie: «Ya kid si dda nd selo.
Géspot mérre ne mi dade déte.
Za téa, dko sdkate da mi di-
dite vicheto kid go rasta i kid
go iman kiko moé dete. Vié
sfe mladi ichtsie, Géspot kia
vi dadit drougui.»

Vikna géna mou i ya kdgia
chisié retse zénguinou, ma gé-
na mou ne sikache da go dd-
dit. Poslie ot mnégou mélie-
gne, za da ne présselsit kisme-
Lot - ot détete go stéri kaboul.
Go tsitsa, go batsi, go dade na

*Exsi mol oviloyoivrav ti va v
poipdoovy, f| md ypur Aéer toic
@Mag:  «Na 10 popdompey va
epbioq (xAngovofioy) abwdv wod
woipdrar Buel — Kakd,» elxav 8-
A, Th poipasav =ai EFquyav.
Téoo vbv fighe tav whotow
PéPos mob div wov Emavev 51’ oy
vigra Havos. “Orav Enpégwosy &
Oedg, xai onrddnxey & progds
dxd tov Pavov, & mhodowg tov
elne: «'Eyd 96 apyaivo’s o yo-
eid. O BOedg tpéva dbv p' Bdaxe
masdi. [y alvd, dv Déhere, va pi
Sdore o Buxd oag, Ha o peya-
Adow xal da w0 o oav mmdi
pov. 'Eceic elote véor dxdpn, &
Bedg Bi odg ddo’ dhha.»
Divate ) yovaiza 1ov xal vy
elas i elxev & ahovowog, pa §
uvaina zov Sy fiBeks vi b Seboy.
“Yowpa dxd mohhi magandhu,
Frd v i k61" T wiy *rob xanbiod,
0 mepadéyom. To Pufake, to ol-
imoe, vo Edome ' tov mhovoio

In this same issue of 1910, Nikolaos Politis published his speech at the University of Athens under
the title Folklore of Macedonia, where he denounced the "negligence" of the Greeks in terms of studies on
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Macedonia. (Politis 1910). Two years before the Greek conquest of the region he mentioned Verkovik’
and his work and emphasized that "the homaimon and the homonymous” (same name, same blood
imperative) may not always coexist in a Nation" (ibidem, 249)°. In the same issue, judging a study that
had been submitted to a folklore competition and referred to foreign-language folklore material in the
not-yet-Greek Macedonia, mainly in songs, Politis was annoyed by the fact that the author did not
mention the original language of the presented songs: “and yet he did not consider necessary to mention
which is the language of this song, noting merely that it was sung by Gypsy women ‘in the local
Macedonian idiom’. It seems that he means the bulgaro-macedonian idiom, because he has made the
same statement about the long mythological song which he also presents in its original form”. (ibidem,
256)*. On the other side, he praised the author, because "he did not ignore the Kutsovlach and the Slavic
idioms spoken in Macedonia, he managed to overcome many difficulties which faces any researcher
undertaking a systematic folklore exploration of this country", adding: "the inclusion of non-Greek
Macedonian songs and other news from the folklore of the non-Greek-speaking inhabitants of
Macedonia is welcome, even if not requested". (ibidem, 254)°. The specific passages are quoted here to
demonstrate that before the annexation of Macedonian lands by the Greek state, the observed self-
censorship of the Edessa edition and thus the denial of existence of Slavic did not occur.
The edition of the fairytales of Edessa seems strange for other reasons as well: In many of them
there are footnotes with translations of scattered Macedonian names and terms that unreasonably remain

in their original form written in Greek letters.

VXpriLata pe pey8Aeg PEVTIES. ZEKivnoay, Aoutdy,

o Some words are translated, some are not. In
TaoE 0 TPWTOG 0To XWpLS BAGToBo®, oL xw-
-yl tote epnpepiBeg gev urjpxav. Toug

the fairy tale "The Wife of Krale Marko", for
example, the term “krale” -- "king", which is
in the title, is not translated, but several other
Slavic words are listed with their Greek
translation at the bottom of the page: "mala"
means "small", "platno" -- "sail". On the
contrary, in the fairy tale "Katska Kalitska"
the title is translated - "petted little turtle". At

the end of the tales, the informants are

3 WG «TO OPALIOY UaL TO OUOYAWGGOY BOVAVTAL VoL (7] GLVLTIGQEYOLY TavTa &t ev 'Ebvoos

4 P. 2506: “1i¢ N yAwoou 8’ OpwS TOL TEWTOTLTIOL, 7] TOL EMLYWELALEL TO AOPA TOLTO eV Exptvey avayxaiov vo Sniwor, apxeobeig
v onpetwon, ot adetar vmo  Abryyovidwv ‘eig to  emywoudlov ponedovinov Slwpo’. Daivetar & 6Tt ewoel TO
Bovkyapopanedovindy dlwua, StOTL ™V avTy SNAwoty €yel xot el Tou (...) paxEotdtov pLbokoywol dopatog, ToL OOV
nopabETel ot TO TEWTOTLTIOVY.

5 «...ytyveorwy dev v novtooBayy xat o Aakovpeve ev Moanedovia ohafind ttopota, xatoplwoe vo viepvinoet TOAAS
BuoyeEelag, EIC g aVayXainG TPOGKOTTEL O ETUYELQMV CLOTNUATIXY AXOYEAPUTY e€ePebVNoLY TNG YOEaS TawTNo», and further:
«€LTEOGdENTOG eivat, xxinep pn {nmbeioa, 1 TaEepBoln TwY *KALOYALGOWY PAUESOVINMY AOUATWY XL TWV GAAWY EL8Y|oEwY eX TG
AooyRopiag Twv Y] EAANVOPOVLY 1atolxwy ¢ Maxedoviao.
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mentioned by name and surname, date of birth and place/village of origin. But again: Nowhere is there
any reference to the language in which the informants spoke, to the language in which the tale was
narrated.
Another notable element of this edition refers to the toponyms, which are kept in their original form, to
be mentioned in the footnotes with their Greek equivalent, i.e. with the name into which the authorities
chose to change the original Slavic toponyms into.

It seems here that there is a peculiar self-censorship which governs the entire publication of the
book. Its creators want it and at the same time seem not to want it. They want to make a neat version,
but they don't want to reveal the secret of the origin of the fairy tales. In what language were the fairy
tales collected? From which language have they been translated into Greek? Yannis Hatzipeyou, the
president of the association that undertook the publication, in his preface entitled "The fairy tales and
their timeless value" also writes in a misleading and cryptic way:

"Fairytales are adapted from region to region. The same tale is told differently in different regions
and even in neighboring villages. This is where the diversity comes in with the local idioms —dopiolalies—
which exist from region to region. The linguistic variations of the fairy tales force the translation into
modern Greek colloquial language. In the fairy tales of this collection, characteristic words or phrases are
preserved in the first language of the fairy tale's recording”. (Hatzipeyou 2021, 10)

What are these local idioms — dopiolalies? Which is this first language? And what forces the
translation of fairy tales? The fact that they are narrated in different dialects, but —again— of which
language? "In the first language of recording the fairy tale" is an interesting metonymy for the Macedonian
language.

Even more alienating is the preface of the fairy tale collector, Kaiti Tzoga-Vetta. Being a teacher
herself, she chose a rather lyrical title for her text — "Always the place, the people and the memory" is the
title of her foreword — "Narratives and narratives, personal testimonies, accurate memories of forgotten
place names..." and a little further down: "And then the continuation and recording, with absolute respect,
in the way and style they have been told to us". But further on, the teacher in her turn attempts to mislead
the reader: "The historical and social adventures of this region marked the language of fairy tales that
includes the linguistic specificity of the community of this geographical division, so that even today in
the names and in the narrative of fairy tales, there are Turkish, Kutsovlach and Slavic words". (Tzoga-
Vettou 2021, 12) This is a big contradiction: the president of the association talks about "translation into
modern Greek vernacular", the collector lets us understand that the peculiarity of the narrative lies simply
in the use of a series of foreign language words that the editors take care to translate in the footnotes,
something completely inaccurate.

In this book there is a typical attempt to falsify the linguistic and folklore heritage of fairy tales in

Macedonian. In the case of the songs, this was previously done with the translation of the titles and lyrics
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of the songs - a translation that led to terrible results in the dance (as demonstrated by Rombou-Levidi)

or to a forced Hellenization of them - when, for example, the dance "Puscheno" is translated "Lytos" by
a similar association of Florina with the characteristic name "Aristoteles".

But how do the speakers themselves react? Talking to friends from Macedonian-speaking families
I noticed a mixture of joy for the publication and bitter acceptance of the silencing of the fairy tale
language. The friend I already mentioned told me about the strong, positive feeling she had when she
saw her grandmother's fairy tales published, even in another language. Another friend pointed out to me
that it would not be easy at all to publish the fairy tales in their original language, because for the
publishers and for those who contributed to the publication there would be serious socio-economic
consequences, such as defamation, professional exclusion, etc. None of my friends reacted negatively to
the obvious rejection and thus the silencing of their beloved mother tongue. Marica Rombou-Levidi
mentions characteristically: “One of the consequences of surveillance and language prohibition was
silence, and speaking about silence has been for me a major methodological issue in itself both during
fieldwork and while writing my ethnography”. (Rombou-Levidi 2021, 93) Already in 1992 Anastasia
Krakassidou (Karakassidou 1994) had described the emergence of a the so named “sacred scholars” who,
in view of the founding of the state of the Republic of Macedonia dedicated themselves to the defending
of the idea of Greece’s historical, cultural, and linguistic unity throughout the centuries, by censoring in
partly very aggressive way all other opinion and information. This “unity” obsession does not seem to
occur here. There are clear notions on some other languages apart from Greek in the original versions of
the folktales, it seems though that contrary to arvanitika or vlach, the mentioning of any kind of Slavic
vernacular is still a prohibited issue.

The last, most tricky question remains: Why is this perpetual hostile treatment of the Macedonian
language repeated in Greece in 20217 What could be the cause of yet another attempt to silence and
distort the truth even now, after the Prespa Agreement? Folklore has two important strands —
songs/dance and fairy tales. For the former, the distortion and petsecutions were many, the "songs
without words" as the release of a related record in 1988 was called, were imposed for years. The
nationalistically oriented cultural association of Edessa had yet no collection of fairy tales to present. So,
it seems, the time has come for folktales of no language to exist beside songs without words. However,
no national sensitivity, no fear of extortion should affect the scientific discourse, leading it to distort or
silence the truth. The Fairy Tales of Edessa could be a remarkable book, but for the above enumerated
reasons it should decisively be republished in a new edition, where the original language of the informants
would be clearly named and described. Otherwise, valuable material would be unavailable and thus lost

to the scholar community, to the readers and the speakers of Macedonian in Greece.
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